THE MISSIONARY ENT'ERPRISE:
AN OVERVIEW

One of the firse things that strikes the researcher into Iberian missionary
actrvity 1n the New World 1s the sheer magnitude of the wask. Thar two
relatuvely small nations, more or less on the periphery of Europe, could have
done so much over such g large arca in a relatvely short space of time ts nothing
less than astounding.

This magnitude arose first from geography. For the Spanish this meant an
emptre that by the end of the sixteenth century stretched from Zacatecas, some
E50 miles north of Mexico City, down to the tp of Argentina. By the eigh-
teenth century the northern boundary had been pushed north of Su;l Francisco
and well into "Texas, By any standard, the distances that had to be traversed
were awesome. By the standards of the time thev would appear 1o have been
dlmost insurmountable.

A second major difficulty in the carliest vears of both colonization and
{j‘vangcliza[iﬂn was thac there were no traditional or established policies to draw
from. Both church and state had to grope toward tuctics, processes, and
structures that would meet their needs in the New Worid, When Columbus
met Ferdimand and Isabella at Barcelona on his return from his first vovage, no
one had any idea what the extent of the new empire would become. Nor {was
unj..-'.tlmught given. bevond immediace needs, to long-range plans for adminis-
tration and bureaucracy. As a result both Spanish and Portuguese government of
the newly conquered lands was improvisory. Although improvisarion prevailed
briefly, both nations soon came to have a rational and relatively effective
c:nic-ni_ai administration that, for all its defects, kept their empires together until
the nineteenth century. This is all the more remarkable in that for the first
century and a half it was done without the benefit of standing armics.

Improvisation also characterized the first missionary undertakings. The New
World was the Catholic Church’s first great experience in mission work since
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the conversion of the Slavie peoples half a millennium betore. "There was
relatively little background to draw on, few models to be copred. Again, within
a relatively short space of time. the basic missionary program became well
defined. In the Spanish dominions this definition came about in New Spaimn.
which was in a real sense the proving ground for missionary methods.

Another factor, one that is perhaps not sufficiently treated in most histories of
New World missions, was the crushing financial cost of founding and support-
ing missions and missionaries. An undertaking so vast required a sound finan-
cial base. which only the monarchs could provide. That such a base was
established and even proved adequate is one of the wonders of the enure
enterprise, all the more so in view of the precanous nature of the Spamsh
economy in the colonial period. In Spain financial support inevitably became
part of the patronato, especially when the crown rained the nght to collect
rithes. These were redonated to the church according to a complex formula. In
addition. however, there were individual grants, called mercedes, which were
made in response to petitions from monasteries, churches, hospitals, convents,
and other religious groups. In Brazil, in a special way, the challenge ot support-
ing the missions and their institutions led to the involvement of the religious 1n
commercial cnterprises, such as sugar plantations. A similar process occurred
among the Jesuits in New Spain. In exchange for the sccunty and support
given by the state, however, the Church gave up 1ts freedom. The dominaoon
of the Spanish crown over the Chusch reached its chmax underthe Bourbons 1n
the cightcenth century. In Brazil the domination was not quite s0 total, and
there were missionaries whose primary accountability was to Rome, not t
Lisbon.

The complexity of the task was aggravated by the bewildenng variety of
peoples and languages that were encountered: the misnamed Digger Indians
of California. the sedentary and agricultural Pueblo peoples, the warlike
Apaches and Yaqui, the high civilizations of central Mexico, the stubbornly
resistant Mayas of southern Mexico and Guatemala, the centralized and hier-
archical empire of the Incas, the formidable Guarani of Paraguay, and the all-
but-unconquerable Araucanians of Chile. These peoples had to be approached
in their own languages and with at least a minimal conceprt of their culture and
beliefs. The task of translating Christian European concepts into totally alren
tongues and cultures was itself daunting. Indian and European ltved on difter-
ent sides of a major cognitive and psvchological chasm. On a superficial level
the friars solved this problem by simply incorporating Spanish words, such as
dios, espiritu santo, ot obispu, into the native languages. At other nmes the
missionaries adapted native terms to Christian usage, but the result was often
confusing. Among many of the New World Indians, for example, the idea of sin
as a personal, willful violation of a divine law that merited pumishment was
incomprehensible. Whereas the Europeans saw the concepts of order and chaos
as antithetical, the Aztecs saw them as part of an ongoing dialecucal process.
This was not confined to the New World. In the late sixteenth century the
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Jesuits in China were encountering the same difficulty, one that the 1nstitu-
tional Church was unable to handle.

Present-day researchers are showing the impact that translation into a native
language had on religious belief. The very fact of using a native word subtly
altered the religious concept toward the outlook, mentality, and world-view of
the natives themselves, In the case of New Spain this has been called the
nahuatilization of Christianity. There 1s also the implication that the mission-
aries themselves were affected bv these sometimes arcane changes. In the
post-Vatican I Church the idea that the evangelizer is to some extent evan-
gelized by those to whom he or she preaches has gained some currency. It
seems also to be a valid criterion for measuring the success of the missionary
enterprise in Ibero-America.

This gap in understanding between evangelizers and evangelized may have
worked in the natives' favor. The latter appeared to have accepted Christianity
in its fullness, vet it was often onlv a vencer. This may have prevented the
missionaries from fully understanding the syncretic process whereby Chris-
fianity was being mingled with native beliefs and practices, or 1t may have
given them an excessive optimism about the success of thelr cftorts.

The principal agents for the missionary endeavor were the religious. In a
special way this meant the Franciscans and Jesuits. Although many bishops
were deeply involved in missions and dedicated to their spread, the diocesan
clergy as a whole were not, except in parts of Brazil. They belonged to an
ceclesiastical system that was essentially postmissionary and presupposed a
high degree of structure. The expulsion of the Jesuits from the Spanish and
Portuguesc domains in the cighteenth century and their subsequent suppres-
sion was a devastating blow to mission work in the New World.

Bv the end of the sixteenth century both the Spanish and the Portuguese
had developed similar missionary approaches. Whether called aldeias. reduc-
tions, doctrinas, presidio/missions, or congregacién, the method required the
gathering of the natives, especially those living in small villages or as nomads,
into larger and more stable units. In these villages the Indians led a semicom-
munal existence, learned catechism and European wavs, were taught skills and
crafts, and were separated both from their pagan brethren and from the corrupt-
ing influence of the white man.

The system adopted by both nations required a military presence. Attempts
o evangelize hostile Indians without militarv protection usually ended 1n
martyrdom for the missionaries. This system of presidios was first used on the
Chichimeca frontier of New Spain in the late sixteenth century. Usually the
garrisons were small, partly because of the financial outlay involved. The
presence of the soldiers was a mixed blessing. While it kept the MISSIONATLES
alive to pursue their work, it also brought the Indians into contace with some of
the most corrupting and brutal elements in the Spanish world. Missions were
outposts of cmpire, just as the presidio was the help of the mission. Missions
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and cmpire were incxtricably intertwined, just as were church and state in
Spanish society.

In the Spanish dependencies the regalism of the patronato and the vague and
overlapping jurisdictions favored by the Habsburgs as a form of checks and
balances on local officials also worked against the missionary endeavor. Per-
sistent conflicts between civil and religious authorities were standard through-
out the colonial period. Archbishops and viceroys were natural enemics and
rarely worked together in harmony. This was intensified by the factionalism
characteristic of Spanish politics and by the excessive sense of personal honor
and prestige on the part of all those involved. Far too much energy, time, and
work went into these vendettas, to the detriment of the higher work of evangei-
17Zat10n.

The very presence of the Spaniard and the Portuguese worked against the
missions. The general concept embraced by the mendicants, that contact with
the European could only harm the native, was based on fact. Slave-raiding

expeditions, incursions for the sake of conquest, laber exploitation, biological -

contamination, all of these things that were associated with the European
turned the natives away from Christianity. It was exemplified in an appalling
way by the Mexican Indian who said that he did not want to go t heaven 1f
there were going to be Span ards there,

In recent times, in part as a response to the beatification of Junipero Serra,
this mission method had come under heavy criticism. It has been accused of
uprooting native cultures and exposing the natives to Euyopean diseases. It has
been seen as exploitive in its work demands and cruel in the punishments
inflicted on the natives. From the overly romantic view of the missions and
reductions that prevailed in times past, the pendulum has swung toward
condemnation.

Mariy of these criticisms are valid. Furopeans of the colonmal penod were
unaware of the impact of culture shock. This did not come just from the
uprooting of the mission/reduction system. ['he impact of a jolting removal
from a familiar life, language. religion, and society, espccially one that was
secure and harmonious, causced immense harm, In the sixtcenth century, as in
the twentieth, conquest by an alien power was traumatic. In New Spain,

among a people whose prehispanic laws punished drunkenness, alcoholism-

became rampant. They were, as Charles Gibson observed about the Aztecs
after the conquest, living a life deficient in social controls. !

Gimilarly, one purpose of the missions was ultimately to integrate the natves
into European society. This was based on an assumption of the superiority ot
that societv and the need for the natives to enter it. Until that happy day

arrived, they were regarded as minors, wards of the crown, under the tutelage

of the missionaries. All these systems were halfway houses to a new way of fite.
A number of factors, including the suppression of the Jesuits, made that goal
unattainable. Whether it would ever have been attained 1s debatable.
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In the mission situation the Indians had both private property and a certain
leve! of self-government. Their languages and a vestige of their culture. often
syncretistic. survived. The Indians also developed defensive techniques. Of-
tén, as in Peru, it was simply getting away from the European. Sometimes 1t
was militarv resistance, as in Colombia and Chile. At other times it took the
form ot svﬁcrctism, combining the old and the new. Passive resistance and
passivc-aégmssive techniques were also emploved. In sixtﬁ.—:nth-ccntur}r New
Spain the natives quickly came to appreciate the cmmp]cxiues. of Spanish law
and manipulated it in their own favor. They were a highly litigious people and
were often quite successful in their use of the courts. Contemporary resea‘rch,
using records in the native languages, tends 1o corroborate the picture of the
natives as highlv adaptable in their response to subjugation.

The idea of separating the Indian from the European while at the same ti.mr:
sccking to integrate the former into the latter's way of life seems paradoxical
and even intrinsicallv contradictory. And perhaps it was ultimatcly doomed to
failure. It should be noted, however, that whatever the excesses or failures of
the mission svstem. the Indians' situation was vastly better in the missions than
it was after the missions disappeared. The expulsion of the Jesuits and the
secularization of the California missions left the natives at the mercy of racist
and hostile societies: Spanish in South America, American 1n the United
Srates. For at least part of their history, they were protected.

This leads also to the guestion of the use of force, physical or psv_uhﬂlngical,
in the process of conversion—an area thatstill needs further studv. There were
numerous complaints, for example, that even in the seventeenth and eigh-
teenth centuries the Franciscans of New Spain sti!! maintained jails and stocks
for the natives. As late as 1688 it was still customary in New Spain to give the
natives five or six blows with a stick when they werc late for services or
instruction. Certainlv this view of punishment and force, a heritage of the
reconquista, fitted in with the mentality of the times. "There were unabashffd
apologists for it, such as Juan Ginés de Sepulveda, who held that the Tﬁurds In
[.uke’s gospel, “force them to come in” (14:24), applied to the Indians and
Christianity. The very Latin words compelle intrare came to be a code term for
some sort of compulsion. This idea was bolstered by the werghty aurhqrir}f of
Saint Augustine of Hippo. who had interpreted this passage as SUppOrting the
use of compulsion in some circumstances. A sixtecnth-century jesuit, A]GH:SD
Sanchez, became one of the leading proponents of the proposition that Chris-
tianity could come to the New World only through Spanish domination. He
extended this ¢claim to saving that China would be christianized only through
force of arms, an idea vehemently opposed bv his fellow jesuit José de Acosta.
The very policy of relocating natives into large groupings (congregacion, aldea-
mento) was a form of force. The presence of an armed conqueror who overthrew
idols and of encomenderos who endowed churches was also a potent form of

intimidation. It can be and has been argued that it is unfair to judge the
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mentality of the sixteenth century by that of a later, supposedly more enlight-
encd one. This is not entirely applicable to the present question since the long-
standing tradition of the Church and a basic theological principle was that faith
had to be accepted frecly. Manv churchmen and missionaries in the New
World lost sight of that principle. This was often the result of frustration when
gentler methods proved ineftective. In a human wav the missionaries blamed
their ineffectiveness on the flaws of the natves, shortcomings that needed a
firm and authoritanan hand for correction.

‘The misston situation undoubtedly gave some of the missionaries a taste for
power over the docile nattves. "T'he accusations of cxcessive corporal punish-
mecnt g0 back to the earliest days of the enterprise and continue down to the
nincteenth century. This is a dark. negartive thread that runs through mission
history. It cannot be denied, but it also must not be exaggerated. The Jesuit
reductions, for example, were charactenzed on the whole by a mild admini-
stration.

Against this must be balanced the fervent dedication of the missionaries to
their task. The cost of the mission work was not just fiinancial, it was also
personal. 'T’he number of missionarics who lost their tives in the course of their
work cannot be known for sure, but 1t was excecdingly large. The missionaries
endured their own form of culture shock, going into totally foreign circum-
stances, harsh climates, adjusting to new food, and enduring diseasc.

As the quincentenary of Columbus’s first vovage approaches, more and more
voices are using the word genocide to describe the European impact on the
Western Hemisphere. In truth, the long-range effect was dreadful. Demo-
graphic studies have convincingly shown a catastrophic decline in the narive
populations of the New World. The primarv agent of this destruction was the
bacterium and the virus. The natives fell in vast number before the onslaught
of European diseases—smallpox, tvphus, influenza, measles—for which they
had no immunological protection. Thousands of vears of separation had left
them vulnerable, a situation that also occurred in Polynesia. Aggravating this
was labor exploitation, culture shock, alcoholism, and despair. The disap-
pearance of the natives of the Caribbean region bears tragic witness to this blot
on the Spanish escutcheon.

But s 1t correct to use the word genocide? As elaborated in this century, the
term applies to a calculated, dcliberate extermination of an entire identifiable
people for racial or other reasons. Despite the dreadful consequences of the
European invasion of Latin America, there was never any planned or calculated
destre to destroy the people as such. After the calamitous mistakes made in the
Caribbean, the Spanish colonials realized that the Indian was the basis of their
prospenty. Sclf-interest alone demanded that the Indian be preserved. if not
necessarily treated well. There are other terms to describe what happened in
the Western Hemisphere, but genocide is not one of them. It is a good
propaganda term 1n an age when slogans and shouting have replaced reflection
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and learning, but to use it in this context 1s to cheapen both ic word itself and
the appalling experiences of Jews and Armenians, to mention but two of the
major victims of this century. |

The Spanish, and to a lesser extent the Purtugue_ﬁa, were unique among all
colonizing and imperialistic peoples in havinga formidable movement in favorof
the oppressed natives. Unlike the British, and Jater the Germans and Dutch, the
fberian nations had an institutionalized conscience in the form of a church [.hﬁt
had a clearly defined place in societv. In addition, Spain cnjuyre.:d' a rather wide
freedom of speech and protest. Clerics. officials, and prﬁvate citizens wrote (o
the king (through the Council of the Indies, of course) with amazing Fn:qulf: ney.
Their letters were noted and evaluated with bureaucratic thorou ghness. [tisthis
thoroughness, together with an officient archival svstem, that enables us today
to reconstruct the great humanitarian movement of the sixteenth century.

The pro-Indian lobby was never an organized, clearly dcﬁped Zroup. Some
of the protagonists. like Motolinia and Las Casas, were hostile to cach other.
There were varying opinions about the Indian and how he should be h‘clpcd.
Motolinia and Zumnarraga upheld the basic justice of Spaaish rule, while L.as

“asas. toward the end of his life. believed that the Spanish were bound to full
restitution, including all the conquered lands themselves. Some hcld“a pa-
tronizing view of the Indian, while others exalted him in the l}qﬁt noble
savage’ tradivion. More important than the differences, however, 1S the fact
that the movement on the whole had an impact, despite setbacks, failures, and
the ornnipresent “American reality,” that s the de facto ﬁiFllutinn that laws -a}nd
theories could never entirely affect. The frenzicd reactions of the cu]pmﬂls
demonstrate that quite clearly. Las Casas’s missionary experiments failed in the
short term but today can be seen as ploncering and farsighted. The New Laws
of 1542 were a baffling combination of idcalism, practical pmllitics,, and certltrul-
ized government. The fact that many of their specific provisions were qx}lcklyr
repealed does not lessen their impact, for the crown was ak?le to maintain the
principle that the encomienda would not creatc a New World nobility. The
Valladolid dispute, despite its disappointing outcome, 15 remarkfiblc for ever
having taken place at all. There 1s nothing cﬂmpara.blc_ m the hl-ﬂtﬂl"}?’ of any
other nation. The efforts of the third Mexican Provincial Council of 1585 to
lessen the exploitation of Indians in the forced labor service (r’fpfiﬁfm'ft?ﬂfﬂ) and
the textile sweatshops (sbrajes), together with their ﬁery.mndemnfltmn of war
against the Chichimeca Indians, are high points in Spanish rule ﬂi‘thf: Indies.
[¢ is essential to remember that Anglo-America never produced a ﬁmg.le hgure
comparable to the great Spamsh defenders of the Indians of the sixteenth
century or to Antonio Vieira in the seventeenth, Helen Hunt Jackson scarcely
helongs in their compant. |

Because of these cfforts, the natives under Spanish rule were :aurn:nlmd.cd
with 2 nerwork of protective legislation. Ttis unwise, as many historians INSISt,
‘o helieve that the existence of laws guaranteed good treatment of the Ind%ans
who lived thousands of miles from the lawgivers. Still, the veey existence of the
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laws gave both the pro-Indian agtrators and the natives themselves a weapon
with which to fight oppression. In the history of Mexico these laws were not
rcmoved by a conservative. clerical. or colomal government but by the liberal
republic of the mineteenth century. In a misguided, and ultimately disastrous,
effort to remove the Indians from their minority status and make them equal,
the republic left them defenseless before aggressive, liberal, nineteenth-
century capitalism. In 1910, as Mexico prepared to celebrate the centenary of
its first war of independence and unwittingly prepare for a new revolution, “the
mutllions of rural Mexicans who tound themselves in dving villages or subsisting
as peoncs on the nation’s haciendas were worse off financially than their rural
ancestors a century before,”'2

How successful was the evangelization of the Iberian New World? Opinions
vary widely. Some belicve that it resulted 1n 2 decplv implanted Christianity
that remains to this day. Others claim that Chrnistanity was little more than a
veneer over a fundamental paganism. A third opinion subscribes to svncretism,
a combination of Christian and pre-Christian beliefs and practices. The second
opinion 1s given support by the pessimism that overtook many of the mission-
aries 1n the late sixteenth century. "I hev found that in manvy cases Chnsuanity
was merely a veneer and that their peoples were sull pagan at heart. This
causcd many of the friars to look back nostalgically to the carly vears as a
golden age of misstonarv success.

(siven the obstacies that were met and, with varving degrees of success
overcome, 1t must be admitted that on the whole the Ibero-Amerncan mission-
arv enterprise was a success, ['his statement, however, must be taken with
great caution and many reservattons. It does not mean that the resulting
Chnstianity of the native peoples was all that the missionaries envisioned or
that it {1t neatly into Western European categories. Adaptation of the new to the
old and various forms of syncretism were common wavs of adjusting to a change
1in belief and moral svstems. Chnstianity in the Americas was based on a late-
medieval Iberran model and was filtered through the prism of varwus native
American cuitures and beliefs. Present-dav research, especiallv that which
deals with Aztec-language documents in New Spain, 1s revealing an unex-
pected resiience on the part of native cultures. The coping mechanisms of the
Indians, especiallv thetr manipulation of the Spanish legal svstem, were stron-
ger than had been previously thought.

Christianity 1in Ibero-America 1s in manv wavs a local and folk religion. It 1s
deeply embedded in the local culture, with the result that its strength 1s as
much cultural as it 1s religious. In some areas, such as Brazil, Haiti, the Maya
countrv, and the Andean areas. the fusion 1s such that the old has dominated
the new, and the result 1s neither Christian nor pre-Christian but a mixture of
the two. Even where the Catholicism 1s more identtfiable, 1t tends to be
nonclerical, noninstitutional, and nonintelleccual. The sacramental systemisof
less importance, or relevance, than in other Catholic communities. It s signifi-
cant that sixteenth-century Nahua Indians tn New Spain did not speak of
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attending mass, but of sceing mass, At the heart of worship stands the sento,
the local patron saint who is the center of grass-roots religious life. The santo,
who in some places is identified with a prehispanic deity, is invoked for all
needs, his image is a special blessing and is cared for zealously. The cult of the
santo frees the individual and community from the control of the clergy and
gives direct access to the divine.

Supreme among the santos, of course, is the Virgin Mary. She is the patro-
ness par excellence, whether as Qur Ladv of Guadalupe 1in Mexico or the
Virgin of Lujdn in Argentna. In traditional Spanish piety, the Virgin stood
between an angryv. judgmental Christ and an ernng world. She embodied
compassion, particularly toward the oppressed and suffering, and gave them
hope, if not for this life, at least for the next. In some areas, for example, among
the postconquest Mexica, she was for all practical purposes a female desty, the
caring and nurturing mother goddess. In both Spain and the New World she
was the center of innumerable apparition stories and legends, often for the
purpose of giving supernatural approval to a specific shrine or church.

It has often been said that the missionaries deliberately substituted the cult
of the Virgin and the saints for preconquest deities and n that wav won the
Indians to Christanity. That assertion cannot be accepted uncritcally. Mis-
sionaries of the sixteenth century were highly critical of rehigious tusion. Their
initial policy vis-i-vis native religions tended more toward obliteration than to
substitution. In all probabilitv. at some point in the process of evangehzation,
the clergy came to terms with this syncretism and accepted it, more or less
grudginglv. Substitutions did take place. but it was not part of a deliberate
missionary plan.

A striking characteristic of l.atin American religious practice 1s a deep
concern, almost an obsession, with suffering and death. Such an obsession can
be found in preconquest thought, as among the Mexica. It also charactenzed
much of Iberian spirttuality, with its bloody crucifix, memento mori, physical
mortification {also characteristic of preconquest native religions). and realiza-
tion of the shortness and contingency of fife. The realities of the conquest and
postconquest life reinforced chis for the natives. Life after death was often
more real than life before death. Contemporary celebrations of All Souls Day,
the Dav of the Dead (dia de fos muerros), testifies to the ongoing strength of this
preoccupation. Fatalism. an outlook common to both conquerors and con-
quered, came to characterize the overall view of life.

To what extent was the Church in the new world a wealthy church? General-
izations on this score are difficule and frequently clouded bv prejudices and
presuppositions. In general, the Church was a major landowner throughout the
colonial period. Land was granted bv the crown for religious purposes and often
left as legacies by individuals. Cash donations for construction and maintenance
came from the crown. Donations by individuals established chaplaincies with
endowed sources of income. Endowments were also to be found for missions, as
in the famous Pious Fund of the Californias. Convents and confraternities often
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had a significant cconomic impact through investment in urban real estate and
activities as monevlenders. Religious communitics often rented their lands or
buildings and used the resulting income for their works. The Jesuits were the
leaders 1n entrepreneural activity, though their corporate genius in that regard
has perhaps been exaggerated. The reductions of Paraguay were economically
selt-sustaining and flourishing. The Jesuit haciendas and sugar plantations of
New Spain, the latter often employing large numbers of black slaves, were
among the most ethcient of the colonial period.

Clontrary to a popular misconception, these incomes and possessions did not
lav under the “dead hand™ of the Church. Much went into circulation through
chantable works, purchases, and reinvestment. The Church’s holdings also
madc 1t a major source of credit in the absence of an established banking
economy. long-term, low-interest loans were made to hacendados, land-
owners, farmers, and businessmen. Often it was assumed that the capital
would not be repatd and so the interest became a form of annuity for religious
organizations. This in turn was often plowed back into the local economv. In
18014, as both a reform measure to restrict the Church'’s activities and as a source
of readv cash, the crown decreed the Act of Consolidation, which sequestered
the Church’s immense chantable funds. This required the Church to callin its
mortgages and notes, resulting in disaster for its debtors. This in turn embit-
tered many criollos against the Spanish crown, which was now castin the ole of
unfeeling bureaucracy rather than source of justice.

The missionary enterprise in Ibero-America ts simply too vast and too complex
to be fully described in anv single historical studv. Fortunately, contemporary
scholarship 1s mmcreasing not only our factual knowledge of this great endeavor
but 15 also shedding light on the fascinating interplay of peoples. beliefs, and
tnstitutions that accompanied it. [t also 1s showing the peril of facile generaliza-
tions. bascd on nationalistic prejudices or faddish assumptions about cultures
and raccs. 'The missionaries accomphished wonderful things but fell shortof the
mark as far as full christianization of the New World was concerned. It was

flawed, Iike any human undertaking, but sull stands as one of the greatest
religious and humanitarian enterprises of all time.




